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The Book of Job 
Chapter 4 

The Start of Eliphaz’s First Round of Advice 
 
This chapter, and many of the subsequent ones in Job, lead to questions regarding 
the authority of the Bible.  We believe that the Bible is the inspired, inerrant, and 
infallible Word of God.  Yet, we also aren’t obligated to believe everything that we 
read in the Bible.  Why might that be?  Can you think of examples of things we 
read in the Bible that we aren’t obligated to believe? 
 
In the Book of Job, there are three cycles of speeches in which Job’s three friends 
speak and Job responds.  In Job 4-5, Eliphaz gives his opening speech.  In chapters 
6-7 Job responds. 
 
Eliphaz is the most prominent of Job’s comforters.  This can be seen by the fact his 
speech comes first in all three cycles, the fact that his speeches are all longer than 
those of other “comforters,” and the fact that he is best speech-maker of the 
friends.  There is more evidence of rhetorical skill in the speeches of Eliphaz than 
in those of any other speaker in Job except God and Job. 
 
We know nothing historical about Eliphaz.  We can deduce from his speeches that 
he was well-intentioned, but he argued for the position that suffering is God’s 
punishment for sin.  He boldly stated that the righteous prosper, and hardship 
befalls the wicked.  He also praised God for his gracious blessings on those who 
are righteous. 
 
4:1-6 
Eliphaz begins his speech with an attempt to “connect” to Job. 
4:2 This shows the dilemma in which Eliphaz finds himself.  He knows that if he 

speaks Job may be irritated or offended.  Whatever Eliphaz may say could 
make Job angry simply because Job will not want to be reminded of his pain.  
However, as the second line of verse 2 notes, Eliphaz must speak.  Job’s 
bitter words in Chapter 3 offended Eliphaz’s sense of the rightness and so he 
feels compelled to correct his friend.   

 

 When we deal with others close to us who have strayed or are hurting, we 
also feel torn between the desire to be silent and the desire to speak.  What 
factors influence our decision one way or the other? 

 
 



 2

4:3-4 Eliphaz begins the painful correction with compliments.  He notes that Job 
has been a fine example of spiritual leadership.  He (Job) has “instructed 
many.”  The Hebrew verb “instructed” implies moral and religious teaching.  
Job has helped others in affliction and enabled them to move on even when 
life had tripped them up. 

 
4:5 Eliphaz points out that though Job had previously instructed others about 

how to overcome suffering, he himself is now the one who is suffering.  The 
criticism of Eliphaz is that Job responds with impatience and dismay to the 
same suffering he had told others to endure.  In fact, the Hebrew word in 
verse 5 translated “troubled,” “discouraged” or “impatient” is the same word 
used back in verse 2 meaning “wearied” or “fed up with.”  Thus verse 5 
charges Job with failing to live up to his own teaching. 

 

 Many of us have discovered that our own advice is hard to follow when 
we’re the ones in need of it.  Good advice always seems more appropriate 
for someone else.  This is a common problem with “preachers”—failing to 
“practice what they preach,” but how do laypeople also struggle with this? 

 
4:6 Eliphaz accuses Job of failing to recognize this basic human inconsistency in 

his own life.  He questions the reality of Job’s faith.  Job’s “fear of God” or 
“piety” should be a source of confidence for him—it shouldn’t motivate him 
to curse the day of his birth (3:1).  His uprightness should be the basis of 
hope.  

 

 What are the positive and negative aspects of looking upon good lives for 
our source of confidence and hope? 

 
4:7-11 
These verses express the popular opinion among many people in Old Testament 
times that suffering was the result of sin.  This is often called the “Doctrine of 
Retribution.”  It arose from the teachings of Deuteronomy and Proverbs that God 
blesses obedience and punishes disobedience.  Proverbs and Deuteronomy didn’t 
say that all suffering is punishment for disobedience, but the doctrine of retribution 
made that claim. 
 
4:7 Eliphaz calls on Job to “think.”  The Hebrew is literally a command “to 

remember.”  He asks Job to come up with an example of anyone righteous 
who has suffered God’s punishment. 
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4:8 The doctrine of retribution is illustrated by the comparison with farming.  
Those who “plow sin” and “sow trouble” reap a harvest of suffering.  This 
figure of speech is important because it shows that Eliphaz is thinking of a 
life that’s intentionally sinful.  To plow and to plant implies a purposeful 
choice of life’s direction.  He’s accusing Job of serious, intentional sin. 

 
4:9 Eliphaz claims that the losses suffered by the wicked are the results of God’s 

punishing work.  He speaks of “the breath of God” and “the blast of his 
anger.”  Though he doesn’t directly claim that God sent the wind that 
destroyed the house in which Job’s children were feasting (Job 1:9) it’s clear 
that Eliphaz believed that to have been true. 

 
4:10-11 These verses seem designed to highlight the argument.  Even ferocious 

lions can’t withstand the power of God’s judgment.  Perhaps Eliphaz 
intended to compare Job’s outburst of anger against God in chapter 3 
with the roaring of the lion in verse 10.  Unfortunately, however, Job’s 
complaint in chapter 3 and Job’s case don’t fit into the picture being 
painted by Eliphaz.  Job hasn’t plowed and planted intentional sin, and 
his losses weren’t some form of punishment from God. 

 
4:12-21  The Vision 
Eliphaz had appealed to his (and Job’s) experience in verses 7-11.  In these verses 
he appeals to another authority—that of a vision. 
 
4:12-16 These verses are devoted to explaining the way(s) in which Eliphaz 

received the revelation he claimed to be from God.  On reading these 
verses, what impression do you receive from them regarding the source 
of the vision? 

 
4:17-21 It’s not clear whether the vision is only verse 17, and verses 18-21 are 

Eliphaz’s explanatory remarks; or if the vision incorporates all of verses 
17-21.  The original Hebrew didn’t have quotation marks or other means 
of indicating direct quotation. 

 

 Following are some of the ways various translations see the length of the 
vision: 

Verses 17-21—NIV, ESV, RSV, NASB, NKJV 
Verse 17—LB, AAT 
No indication—KJV 
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The Lutheran Study Bible uses the ESV, but the notes state that only 
verse 17 is the vision.  We aren’t obligated to agree. 

 
 Verse 17 is expressed in the form of two rhetorical questions—both 

expecting “no” for an answer.  The very construction of the sentence 
shows Eliphaz’s assumptions.  Since one’s “Maker” is superior to the 
creature, there’s no way the creature can stand against that Maker arguing 
for his or her own righteousness or purity.  Job can’t, but he also didn’t 
make such a claim.   

 

 Verses 18-21 make the charge that God doesn’t “trust” even his heavenly 
servants, his angels; and charges them with error.  How is there both truth 
and error in this statement? 

 

 The point that is being made is that if God treats heavenly beings as his 
inferiors “how much more” will he consider earthly beings inferior to 
himself.  The evidence Eliphaz sees of this is the way human life is so 
easily disrupted and destroyed. 

 

 When we speak of the poetic language in the Book of Job, we aren’t 
necessarily speaking about words that rhyme.  We’re speaking about 
using figures of speech instead of strict prose.  How is verse 19 an 
example of this?  See 2 Cor. 4:7. 

 
 Verse 21 is one of many examples where the Hebrew can be translated in 

various ways.  In no case do any of these possible variations in 
translation change any Christian doctrine.  In the case of verse 21, most 
translations have something like this from the NIV and ESV: 

“Are not the cords of their tent pulled up, so that they die without 
wisdom.” 

 Other translations are similar to this from the NKJV: 
“Does not their own excellence go away?  They die, even without 
wisdom.” 
 

The meaning of verses 19-21 remains the same: Eliphaz (or the source of 
the vision) is stating that, in contrast to God, man is temporary, and his 
wisdom never comes close to that of the wisdom of God.  This gives a 
very harsh view of God’s relationship to humankind.  What is the 
unspoken good news about God’s relationship to humankind? 


